Later on in the chapter, Bloom remembers some of the other Zionist propaganda sheets which are used to wrap up his meaty breakfast: "Agendath Netaim: planters' company. To purchase waste sandy tracts from Turkish government and plant with eucalyptus trees. Classics, 2007) , "The conquest of the earth is not a pretty thing…What redeems it is the idea only. An idea at the back of it." 7.
In a letter to Padriac Colum, concerning the Celtic Revival, James Joyce stated that "I dislike all enthusiasms." 6 As Joyce knew better than most, "enthusiasm" had a particularly long history as an insult. An "enthusiast", historically, mistakes the volatility of human emotion for the timelessness of God's message. Dlugacz's "planters' company", from the Hebrew, was actually Agudath Netaim but Joyce preferred to enclose Dlugacz's Zionist "agenda" (as well as his sausages and kidneys) in the pun "Agendath. Joyce, the diasporic Blooms, the very embodiment of ambivalence, transgressed the certainties of sexuality, race, religion and nation. What was left, after such transgressions, was the messiness of Leopold Bloom's consciousness which moved from "an idea" that might resolve such uncertainties to the suspicion that such too easy resolutions could only be the work of an "enthusiast".
Mood affects politics. Michael Rothberg's response ends with a call to "bridge those spaces in our own thinking actionism and activist thought:" "We need to be in the streets, in the classrooms, and in the libraries" which I can only describe as a form of activist sublime.
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To be sure, "enthusiast" in sceptical Europe has a different meaning to that of the United
States where "enthusiast" has never been an insult. Adorno might well have been the most pessimistic of thinkers, who focuses on failure (Stalinism, Nazism, US globalism) as Vivek
Freitas notes (after Frederic Jameson). 11 But Adorno also regarded an unresolved theory/praxis as a marker of "humaneness". My essay focuses on this all too ordinary "humaneness" in contrast to a range of binaries which diminish the human. (pace Derek Gregory). McLeod expresses succinctly why diaspora is contested as a consequence of "privileging the frame of the nation as the proper concern of a politicised postcolonialism". 19 The potentially revolutionary nation leaves little room for diaspora which is always already deemed politically deficient. In stark contrast to the mass national uprising against colonialism, which characterizes nationalist anti-colonialism, those in the diaspora are perceived as elitist, detached from the fray, and unable to engage with revolutionary politics.
Such deracinated diasporic figures were part of the history of anti-colonialism as can be seen in forced to work within the very categories which decide who is, and is not, human. At one point in
The Periodic Table ( 1975) he views himself again from a "distance of thirty years":
I find it difficult to reconstruct the sort of human being that corresponded, in November 1944, to my name or, better, to my number: 174517. I must then overcome the most terrible crisis, the crisis of having become part of the Lager system, and I must have developed a strange callousness if I then managed not only to survive but also to think, to register the world around me, and even to perform rather delicate work, in an environment infected by the daily presence of death.
21
The "strange callousness" that Levi needed to survive as part of the "Lager system" also enabled him to write his memoirs. For that reason, he tells the story of someone who understands, only too well, his own potential to dehumanize which is why Levi does not assign a "moral code" to survival: "the worst survived-that is, the fittest; the best all died… we, the survivors, are not the true witnesses". 22 This does not make Levi a potential "murderer", as Rothberg rightly notes, but it also does not make Levi (in his own understanding) a victim devoid of the "Lager system" however "guiltless". Before entering the academy, I was a political activist for more than a decade. I look back on these days with mixed feelings (rather too many un-thought through enthusiasms for my present taste). But this experience has meant that I have always attempted to bridge the academy and the public sphere and am all too aware today how this gap has widened in the twenty-first century. 28 To be sure, it is no longer an option to rely on the liberal embrace of the academy and of disciplines that know more and more about less and less. Civil society is under concerted attack globally and I can only hope that our current dialogue will inspire others to defend those individuals and institutions (inside and outside the academy) which work for peace and justice. Neither a sublime goodness nor an irredeemable badness will help us in this task but, rather, a messy, contradictory humaneness trying, as best as it can, to straddle the differing spheres of theory and praxis. 27 Rothberg, "For Activist Thought," xxx. 
